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Old English Translations
 
735 AD — Anglo-Saxo historian Bede (known as “The Venerable Bede”) translated the Gospel 
of John from Latin into Old English

825 AD — Vespasian Psalter gives an interlinear Old English translation. This was an 
illuminated Latin Psalter that was joined with the letters of St. Jerome and several Hymns used 
by the church. 

899 AD — By his death, Alfred the Great (King of Wessex) had translated The 10 
Commandments, other sections of Exodus (mostly legal sections), and sections of the book of 
Acts into Old English.

900 AD — Paris Psalter produced, including Old English translations of Psalms 1-50, again from 
the Latin.

960 AD — Aldred, the Bishop of Durham, writes Old English translations of the Gospels in his 
Latin Bible.

970 AD — Faerman, Priest of Yorkshire, prepares a translation of Matthew based on Aldred’s 
notes.

990 AD — The Wessex Gospels. Also known as the “West-Saxon Gospels,” all four Gospels 
were presented in the Saxon dialect.

1000 AD — Aelfric, Abbot of Oxfordshire, abridges the Pentateuch in Old English and priests in 
Wessex prepare an Old English translation of the 4 Gospels.

1066 AD — Under the Norman Conquest of England, all English language literature (including 
Bible translations) is destroyed at the command of Pope Alexander II.

1150 AD — Middle English becomes the common language of the Land.
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Middle English Translations

1200 AD — Orm produces a poetic paraphrase of the Gospels and Acts in Middle English known 
as the Ormulum.

1300 AD — Midland Psalter produced in Middle English from the Latin. Also a copy of 
Revelation translated from a French translation.

1320 AD — Richard Rolle produces a Middle English Psalter from the Latin.

1382 AD — John Wycliffe’s Translation of the Bible is completed from the Latin.

1388 AD — Wycliffe Translation revised by John Purvey (a former student of Wycliffe).

1400 AD — Chaucer included numerous verses of the Bible in his “Parson’s Tale,” translated 
into Middle-English from the Latin.

1400 AD — An incomplete New Testament found in the Middle-English from an unknown 
author and the book The Life of the Soul consists of Bible verses translated from the Latin

1408 AD — Oxford Bishops forbid the translation, distribution, and public reading of Scripture 
as part of the Archbishop of Canterbury Arundel’s persecution of the Lollards (Wycliffe’s 
followers).

1410 AD — The Mirror of the Blessed Life of Jesus Christ.  A pseudonymous paraphrase of the 
Gospels.

1484 AD — The Book of the Knight of the Tower contains numerous Bible citations in Middle-
English taken from a French translation of the Bible.
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Early Modern English Translations

1525 AD — Tyndale’s New Testament Published in an Early Modern English. This will be the 
first English translation done from the Greek manuscripts and the first English translation to 
make use of Gutenberg’s Moveable-Type Press. This was printed in Germany and most of those 
making it to England would be burned.

1531 AD — Tyndale’s Pentateuch, translated from the Hebrew into Early Modern English, was 
published.

1534-1535 AD — Tyndale’s translation revised several times. The following year, it would be 
printed in England and Tyndale would be condemned as a heretic and is burned at the stake for 
his translation work.

1535 AD — Myles Coverdale prints a full version of the Bible in Early Modern English. 
Coverdale adapted his translation from prior Latin, German, and English translations. The phrase 
“lovingkindness” is attributed to Coverdale’s English version.

1537 AD — Matthew’s Bible is printed in Germany and published by John Rogers. This includes 
Tyndale’s New Testament, Pentateuch, and Historical Books. The rest of the Old Testament came 
from Coverdale’s Bible. Rogers published this under the pseudonym, Thomas Matthew.

1539 AD — The Great Bible published and approved of by King Henry VIII of England. This is 
little more than a revision of Coverdale’s Bible for use in the English speaking churches.

1539 AD — Taverner’s Bible published. This was a revision of Matthew’s Bible done by Richard 
Taverner.

1543 AD — English Parliament bans the Tyndale version of the Bible and all public reading 
of the Bible by laymen. In 1546, Henry VIII bans the Coverdale Bible. The following year, 
Parliament repeals the law banning Tyndale’s Bible, Coverdale’s Bible, and lay reading of the 
Bible and Thomas Cranmer begins reformation in England.

1551 AD — Matthew’s Bible revised once again and published in England.

1553 AD — Final revision of the Coverdale Bible published.

1555 AD — Cranmer and Rogers burned at the stake as heretics; Coverdale flees to Geneva.

1557 AD — William Wittingham publishes translation of the New Testament in Early Modern 
English from Geneva, Switzerland and those fleeing persecution in England begin translation of 
the Old Testament. This would become the basis of the Geneva Bible, completed in 1560 AD.

1558 AD — Elizabeth becomes Queen of England. The following year she rejects Romanism and 
expels Romish Bishops. She invites Coverdale and Matthew Parker to return, making Parker the 
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Archbishop of Canterbury.

1568 AD — Matthew Parker revises the Great Bible under the commission of Queen Elizabeth I, 
renaming it the Bishop’s Bible.

1569 AD — The final revision of the Great Bible Published.

1582 AD — Rheims New Testament Published in Rheims, France. This is an Early Modern 
English Translation from the Vulgate for use of English speaking Catholics living in France. 

1602 AD — Final edition of the Bishop’s Bible published.

1610 AD — Douay Old Testament Published in Douai, France. This is the Old Testament 
companion to the Rheims Translation, again from the Vulgate, for English speaking Catholics 
in France. This forms the Douay-Rheims Translation used by English speaking Catholics for 
generations.

1611 AD — King James translation published in England and dedicated to James I. This 
translation is from the Hebrew and Greek texts.

1703 AD — Daniel Whitby’s paraphrase of the New Testament. Whitby was a noted Arminian of 
his day, though later in life fell into Arianism.

1729 AD — The New Testament in Greek and English by Daniel Mace.

1745 AD — “The Primitive New Testament” published by William Whiston, deriving his 
translation from the three earliest manuscripts known to scholars of his day.

1746 AD — John Taylor paraphrase of the Epistle to the Romans.

1749 AD — Bishop Challoner revised the Rheims-Douai Bible to create an independent 
translation from the Vulgate.

1755 AD — John Wesley publishes a revision of the KJV based on Bengel’s Greek New 
Testament. This seems to be an early critical edition of the Biblical text.

1756 AD — Phillip Doddridge’s Family Expositor published with a paraphrase and translation of 
the New Testament.

1764 AD — Anthony Purver, new translation of the Old and New Testaments.

1768 AD — Edward Harwood publishes the Liberal Translation of the New Testament. His 
purpose was to “translate the Sacred writings with the same freedom, spirit, and elegance with 
which other English translations from the Greek classics have been executed.”
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1769 AD — The Oxford Standard Edition of the KJV is published with linguistic revisions.

1789 AD — George Campbell translates the Four Gospels from the Greek.

1790 AD — William Gilpin publishes a paraphrase of the New Testament in “modern speech.”

1791 AD — Gilbert Wakefield (a Unitarian) provides a translation of the New Testament in 
paragraphed form with versification in the margins.

1795 AD — Thomas Haweis, a founder of the London Missionary Society, publishes a 
translation of the New Testament from the Greek with an aim to communicate spiritual truth with 
the “unlearned.”

1795 AD — James MacKnight translates the New Testament from the Greek — designed to be a 
particularly literal translation. Alexander Campbell would revisit this translation in 1826 and it is 
still in print today.

1796 AD — William Newcome a critical revision of the KJV.

1798 AD — Nathaniel Scarlett publishes a new translation of the Greek New Testament, 
collaborating with Universalistic scholars.

1808 AD — Charles Thomson (former Secretary to the US Congress) translates the Old and New 
Testaments from the Greek (Old Testament from the LXX).

1809 AD — The “Improved” Version of the New Testament published by Thomas Belsham 
of the Unitarian Society for Promoting Christian Knowledge and the Practice of Virtue. This 
contains footnotes and references promoting a Unitarian perspective and denying canonicity to 
passages they reject. This is built upon Newcome’s critical revision of the KJV.

1823 AD — Baner Knellend publishes H KAINH DIAQHKH. Translation of the Greek, but 
an “improved” revision of the “Improved Version” done by Universalist Unitarians. Knelland 
altered Belshan’s “Improved” version in places that spoke of eternal punishment. Knelland 
eventually rejected Unitarianism and became a Deist.

1826 AD — The Living Oracles.  New Testament compiled by Alexander Campbell. Replaces 
“church” with “congregation,” “bishop” with “overseer,” and “baptize” with “immerse.

1828 AD — Alexander Greaves a new translation of the New Testament from the Greek.

1828 AD — John Gorham Palfrey — “The New Testament in the Common Version” — this 
considered the first scholarly “critical edition” that was aimed at the general populace.

1833 AD — Noah Webster — a conservative revision of the KJV that removes obsolete words 
and word constructions.
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1833 AD — Rodolphus Dickinson produces a “fancy” or decorative language translation of the 
New Testament.

1836 AD —  Granville Penn produces a critical New Testament.

1840 AD — Samuel Sharpe — a Unitarian revision of the KJV. He would again revise this 
version in 1864.

1841 AD — John Conquest — a revision of the KJV.

1844 AD — Brenton’s Septuagint in English — translation of the Old Testament into English 
from the LXX.

1850 AD — Spencer Cone and William Wyckoff — founders of the American Bible Union, an 
American revision of the KJV which replaced the word “baptize” with “immerse.”

1851 AD — James Murdock’s translation of the New Testament from the Syriac Peshito Verion.

1853 AD — Isaac Lesser’s translation of the Old Testament from the Masoretic Texts.

1857 AD — George Moberly, Henry Alford, William Humphrey, Charles Elliott, and John 
Barrow begin a revision of the KJV New Testament based on Greek manuscripts. This would 
provide the basis for the 1881 revision, though they did not complete the task of the whole New 
Testament.

1858 AD — Leicester Ambrose Sawyer’s translation of the New Testament and arranged in order 
of chronology.

1859 AD — John Nelson Darby publishes a “New Translation of the New Testament with 
Critical Notes” taken from the Greek.

1861 AD — Charles Wellbeloved, George Vance Smith, and John Scott Porter, publish revision 
of the KJV Old Testament.

1862 AD — Robert Young publishes his “Literal Translation of the Bible” (YLT).

1863 AD — Herman Heinfetter (aka Frederick Parker) publishes a literal translation of the New 
Testament.

1864 AD — Benjamin Wilson: The Emphatic Diaglot.  Contained a critical Greek text of the 
New Testament with an interlinear alongside it. In addition, it contained Wilson’s own English 
translation where he emphasized certain words and phrases in the typesetting. This would be the 
Bible which the Jehovah’s Witnesses would initially use…noting some of the dangers associated 
with an interlinear.
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1864 AD — American Bible Union revision of the KJV in more common English. Revised again 
the following year.

1866 AD — Henry T. Anderson’s translation of the New Testament from the Greek. His text 
would be revised posthumously in 1918.

1867 AD — Joseph Smith’s “Holy Scriptures, Translated and Corrected by the Spirit of 
Revelation, by Joseph Smith the Seer.” The Mormon Bible.

1869 AD — George Noyes’ New Testament — another Unitarian translation.

1871 AD — Darby’s second edition of his New Testament published.

1872 AD — Henry Alford publishes the “New Testament for English Readers.” This is a large, 
4-volume work with detailed commentaries on the Biblical text and introductions. The text is 
translated from Westcott & Hort’s Greek New Testament.

1872 AD — Rotherham Version of the New Testament published based on the translation work 
of Joseph Rotherham. Old Testament completed in 1902.

1875 AD — Samuel Davidson’s translation of the New Testament.

1876 AD — Julia Smith’s translation of the Bible from the Hebrew and Greek. This is the first 
English Bible translation by a woman.

1881 AD — English Revised Version of the New Testament published, adapting the King James 
language due to changes of usage. The Old Testament will be published in 1885.

1886 AD — John Wesley Hanson’s The New Covenant continuing an accurate translation of the 
New Testament.  Another Universalist revision.

1897 AD — Robert D. Weekes Η ΚΑΙΝΗ ΔΙΑΘΗΚΗ. New Testament translated from the 
Greek.

1898 AD — Francis Aloysius Spencer’s translation of the Gospels from the Greek, making 
reference to the Vulgate and Syriac Versions.

1898 AD — George Barker Stevens — paraphrase of the Epistles of Paul

1901 AD — American Standard Version published, Americanizing much of the King James 
English. Philip Schaff was the primary editor of this project.
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Modern English Translations

1901 AD — Frank Schell Ballentine’s New Testament— the Modern American Bible. This is 
considered to be the first truly “Modern English” translation.

1902 AD — Twentieth Century New Testament published by Fleming Revell Co.

1902 AD — William B. Godbey’s translation of the New Testament.

1903 AD — Ferrar Fenton’s The Holy Bible in Modern English translated from the Hebrew, 
Greek, and Chaldee.

1903 AD — Weymouth’s New Testament published by Richard Francis Weymouth. 

1904 AD — Adolphus Worrell’s New Testament, revised and translated. This is a revision of the 
American Standard Version where “immerse” replaces “baptize.” The notes contained emphasize 
a Holiness Movement background.

1904 AD — Twentieth Century New Testament published. This is a new translation from the 
Greek, not a revision of the King James.

1905 AD — Samuel Lloyd’s The Corrected English New Testament. a revision of the KJV based 
on modern scholarship — Lloyd was a Quaker.

1908 AD — William Gunion Rutherford’s translation of Romans, 1&2 Corinthians, 1&2 
Thessalonians.

1909 AD — Cyrus Scofield publishes a version of the King James Bible with his own personal 
notes promoting his form of Dispensational theology.

1912 AD — The Holy Bible…Improved Edition. American Baptist Publication Society. A 
revision of earlier American Bible Union translations.

1913 AD — James Moffatt publishes his New Testament (this is a personal paraphrase of the 
text). The Old Testament would be completed in 1928. Moffatt was a Scottish theologian and 
professor of Greek and Church History at Union Theological Seminary.

1914 AD — E.E. Cunnington’s New Testament. A Revision of the 1611 KJV based on the so-
called “Western Readings” of the New Testament manuscripts. Republished in 1926 as The 
Western New Testament.

1914 AD — Ivan Panin’s New Testament from the Greek, a literal translation based on numerics 
by one of the fathers of modern numerology.

1917 AD — The Holy Scriptures according to the Masoretic Text.  This was a revision of the 
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1901 edition by American Jews.

1923 AD — Edgar Goodspeed’s New Testament translation. The Old Testament, along with 
Powis-Smith in 1931.

1923 AD — William Ballantine’s Riverside New Testament — a translation into “modern 
English.”

1924 AD — The Centenary Translation by Helen Barrett Montgomery. A Baptist revision of the 
1901 American Standard Version to celebrate the Centenary of the American Baptist Publication 
Society.

1926 AD — Adolph Ernst Knoch; Concordant Version.  A hyper-literal and heavily 
dispensationalist translation, supporting doctrines such as universalism, soul-sleep, Arminianism, 
and Arianism.

1927 AD — J.M. Powis Smith’s Old Testament: An American Translation. New Testament 
finished in 1935. Revised in 1976.

1933 AD — Lamsa Bible. A modern English translation from the Syriac Peshitta.

1933 AD — Charles Torrey’s translation of the Four Gospels.

1935 AD — The Westminster Version of the Sacred Scriptures by Cuthbert Lattey — New 
Testament Only, Roman Catholic version, but never officially recognized by the Church. Revised 
in 1948.

1935 AD — Second edition of Moffatt’s Bible published.

1937 AD — The New Testament in the Language of the People by Charles B. Williams — 
“modern speech” translation from the Westcott-Hort Greek Text.

1937 AD — Revision of the Francis Aloysis Spencer translation by two Roman Catholic 
scholars: Callan and McHugh. One of the first translations of the New Testament from the Greek 
done by Catholics.

1941 AD — Confraternity New Testament published as a new translation of the Vulgate New 
Testament into English. Esward P. Arbez headed up the project.

1943 AD — Pope Pius XII gives Roman Catholic translators permission to use the Hebrew and 
Greek instead of the Latin for Catholic translations.

1944 AD — Ronald Knox prepares a new translation from the Vulgate into English.

1946 AD — Revised Standard Version of the New Testament published (the Old Testament 
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would be complete in 1952). This was a respected new translation that preserved much of the 
linguistic rhythm and cadence of the King James Version, but had many problems due to the 
involvement of liberal translators. A Roman Catholic edition would be published in 1966.

1947 AD — George Swann’s translation of the New Testament from the Greek.

1948 AD — Thomas and Ralph Ford’s translation of the New Testament: Letchworth Version in 
Modern English.

1949 AD — S.H. Hooke’s The Basic Bible Containing the Old and New Testaments in Basic 
English. Limited themselves to a vocabulary of 850 basic words plus 150 Biblical words for ease 
of reading.

1950 AD — New World Translation — Watchtower Society by the Jehovah’s Witnesses. Revised 
in 1961.

1950 AD — Angelo B. Traina’s  Sacred Name New Testament. KJV with Semitic names in their 
Hebrew and Aramaic forms.

1951 AD — Olaf Morgan Norlie’s The New Testament in Modern English.  In 1961, this would 
be revised as Norlie’s Simplified New Testament in Plain English for Today’s Reader. And in 
1962, reprinted as The Children’s Simplified New Testament.

1952 AD — Charles Kingsley William’s The new Testament, A New Translation in Plain English.

1952 AD — Emile Victor Rieu, The Four Gospels, a New Translation from the Greek.  

1954 AD — James Kleist & Joseph Lilly’s  New Testament Rendered from the Original Greek.  
A Roman Catholic edition from the Greek.

1955 AD — The Authentic New Testament by Hugh J. Schonfield. A Greek translation by a 
Jewish scholar designed to reflect the “atmosphere of the period in which the documents were 
written.”

1957 AD — George Lamsa’s Holy Bible from Ancient Eastern Manuscripts.  Old and New 
Testaments translated from Peshitta — the ‘authorized Bible” of the east.

1958 AD — JB Phillips’  New Testament in Modern English.

1959 AD —  The Berkley Version in Modern English.  Edited by Gerrit Verkuyl. Revised in 1969 
and published as The Modern Language Bible. 

1959 AD — Revised Standard Version revised.

1961 AD — The New Testament published of the New English Bible (NEB) — a British 



20

translation and arguably the first to apply a Functional Equivalent (Dynamic Equivalent) 
approach to translation method. Overall, it was well received by English speaking people in 
England and Europe. The Old Testament was completed in 1970.

1961 AD —  The New Testament of our Lord and Savior Jesus Christ translated into English 
from the Approved Greek Text of the Church of Constantinople and the Church of Greece.  Fan 
Noli editor, based on The Greek Byzantine Text for the Albanian Orthodox Church.

1961 AD — Kenneth Wuest’s New Testament “Expanded Translation” (contains translation 
notes and paraphrasing).

1962 AD — Jay Green publishes the Modern King James Version.

1962 AD — Jay Green’s Children’s King James Bible.  “A simplified version in the spirit of the 
King James Version. Revised 1971 and republished as The King James II Bible. 

1963 AD — The New American Standard Bible (NASB) New Testament published (Old 
Testament published in 1967). This is a conservative and literal translation revised from the 
American Standard Version (1901 edition).

1963 AD — William Beck’s New Testament in the Language of Today. A conservative, Lutheran 
paraphrase. The Old Testament was added in 1976.

1963 AD — Grail Psalms. A liturgical translation of the Psalms for Catholic worship from the 
French, using the principles of Gelineau psalmody.

1963 AD — Judaica Press’ Tanakh.

1965 AD — The first Catholic edition of the Revised Standard Version published. 

1965 AD — The Amplified Bible published. Where a word has a broad usage, the synonyms for 
the word are included in parentheses within the text. While this can sometimes be helpful, many 
preachers using this translation read all of the words as part of the text, which adds undo weight 
to certain words and not to others, sometimes skewing the meaning of the text.

1965 AD — F.F. Bruce,  The Letters of Paul. This is a paraphrase that contains explanatory 
notes.

1966 AD — William Barclay’s  The New Testament: A New Translation. This is technically a 
translation, but is very lose and borders on a paraphrase.

1966 AD — The Jerusalem Bible published. This is a Roman Catholic translation taken from 
the French Bible de Jerusalem (which was translated from the Latin Vulgate into French). In 
1985 this was revised and called “The New Jerusalem Bible.” This Bible maintains the Hebrew 
order of Old Testament books
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1966 AD — The American Bible Society publishes Good News for Modern Man New 
Testament (Old Testament completed in 1976). This was a loose Functional Equivalent 
translation. This was heavily endorsed as an easy to read translation, though its language often 
feels like a paraphrase. This was also marketed under the title Today’s English Version. In 1992, 
this translation was made Gender Inclusive.

1967 AD — The New Testament of The Living Bible published (Old Testament completed in 
1971). This was a paraphrase by Kenneth Taylor (founder of Tyndale House) and is based on the 
American Standard Version.

1969 AD — The Bible in Worldwide English — New Testament.

1969 AD — The New Life Modern English New Testament. Old Testament completed in 1986 
(NLV)

1970 AD — The New American Bible (Roman Catholic translation from Greek and Hebrew) 
published. This Bible inserts the Apocryphal documents into the Old Testament itself. In 
addition, this Bible rearranges verses in many of the prophetic books to “better reflect the literary 
genre of the time.” The group of Catholic Bishops behind the Confraternity Bible was behind 
this translation. Revised in 2011.

1970 AD — The Restoration of Original Sacred Name Bible — Missionary Bible based on the 
Rotherham translation.

1971 AD — 2nd revision of the Revised Standard Version published.

1971 AD — The Story. A Paraphrase by Pearl S. Buck. Revised in 2011 with the NIV text.

1972 AD — Jay Green’s King James II edition published.

1972 AD — The Bible in Living English by Steven Byington. This is a simplified translation used 
by the Jehovah’s Witnesses, published by the Watchtower Society.

1973 AD — The New Testament of the New International Version (NIV) translated (Old 
Testament published in 1978). This is a Functional Equivalent translation done largely by 
evangelicals in response to the popularity of the Revised Standard Version. In 1996, the NIV was 
revised to contain inclusive language. This becomes the foundation for the TNIV — “Today’s 
New International Version.”

1973 AD — Cotton Batch New Testament, written in black American, idiomatic English.

1977 AD — The Christian Counselor’s New Testament by Jay Adams. A new translation with 
notations geared toward Nouthetic Counseling.
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1978 AD — The Simple English Bible.  Uses a 3000 word vocabulary and simple sentence 
structure. Also marketed as The Plain English Bible, The International English Bible, and The 
God Chasers Extreme New Testament. 

1979 AD — The New Testament of  New King James Version (NKJV) is published (Old 
Testament in 1982).

1982 AD — The Readers Digest Condensed Version of the Bible published headed up by 
Princeton Biblical scholar Bruce Metzger with the design of making the Bible accessible to 
unchurched people. 

1982 AD — Messianic Edition of the Living Bible adapted by David Bronstein.

1985 AD — The New Jerusalem Bible is published by Roman Catholics — an update of the old 
Jerusalem Bible.

1985 AD — Jay Greene’s Literal Translation.

1985 AD — Tanakh: A New Translation of the Holy Scriptures According to the Traditional 
Hebrew Text. Jewish Publication Society

1985 AD — The New Testament: Recovery Version.  John Ingalls, Bill Duane, Albert Knoch, & 
Witness Lee. The emphasis of this New Testament is in the study notes, focused on the major 
themes recovered by the protestant church during the Reformation.

1986 AD — The International Children’s Bible published as a collaboration between the 
translators of the NASB, the NKJV, and the NIV. This is a complete translation of the Bible on 
a third-grade level designed for greater accessibility. In 1991, this was revised and marketed to 
adults as the New Century Version (NCV), though the Third-Grade reading level was preserved.

1988 AD — Hugo McCord’s New Testament  in “Modern Day English.”

1988 AD — Philip Giessler’s God’s Word to the Nations, a New Testament translation.

1988 AD —  Christian Community Bible. Edited by Bernardo Hurault for missions work in the 
Philippines and other Third World nations.

1989 AD — McCord’s New Testament Translation of the Everlasting Gospel.

1989 AD — The Revised English Bible (REB) published (British English). This is a revision of 
the NEB.

1989 AD — God’s New Covenant: A New Testament Translation. By Heinz Cassirer, a Jewish 
Christian classics scholar.
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1989 AD — Jewish New Testament. David Stern, a translation of the New Testament that is 
designed to emphasize the “Jewishness” of the text.

1989 AD — Easy-to-Read Version by the United Bible Societies.

1990 AD — The New Revised Standard Version (NRSV) published, becomes the standard Bible 
of liberal scholarship and mainline denominations.

1991 AD — The Unvarnished New Testament. 

1992 AD — The New Evangelical Translation (NEvT). Eugene Bunkowske. Revised in 1995 and 
Published as God’s Word. 

1993 AD — The Message Published by Eugene Peterson. While often considered a paraphrase, 
Peterson asserts this as a translation of the Ancient Greek and Hebrew texts, just in modern 
language with colorful idioms. Revised again in 2002.

1993 AD — The Five Gospels. This is a new translation of the four Gospels plus the gnostic 
Gospel of Thomas done by the Jesus Seminar scholars. The words they considered “authentic to 
Jesus” are printed in red.

1994 AD — The Inclusive New Testament. Produced by dissenting Roman Catholic Priests, this 
revision of Scripture intentionally aims at political correctness.

1994 AD — The Clear Word Bible. 

1995 AD — New Testament and Psalms: An Inclusive Version.  Victor Gold produced a 
politically correct version of the NRSV that “eliminates all oppressive features from the Bible.

1995 AD — William E. Paul’s The New Testament: An Understandable Version. Aimed at a 
fourth grade reading level with comments to clarify word meanings.

1995 AD — Contemporary English Version (CEV) published. This was a revision of the older 
Good News Bible. This translation is intentionally on a 5th grade reading level to make it more 
accessible.

1995 AD — Everett Fox’s The Five Books of Moses. A Jewish translation.

1996 AD — Richmond Lattimore’s New Testament translation.

1996 AD — ArtScroll Tanakh — Jewish Translation of the Old Testament. 

1996 AD — The New Living Translation (NLT) — this is a translation, not a paraphrase, but it 
is very loose in nature. Revised in 2004.
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1997 AD — World English Bible (WEB) — this is a public domain revision of the American 
Standard Version of 1901. Revised in 2000

1998 AD — Third Millennium Bible (The New Authorized Version) — A revision of the KJV.

1998 AD — Complete Jewish Bible a paraphrase of he JPS American Version.

1999 AD — Holman Christian Standard Bible (HCSB) publishes its New Testament published 
(Old Testament completed by 2004). This version uses “Optimized Equivalence” as a translation 
method, blending Formal Equivalence with Functional Equivalence. 

1999 AD — The American King James Version (AKJV) — Michael Peter Engelbrite ed. revision 
of the KJV, in the public domain.

1999 AD — The Common Edition New Testament, modern English translation.

2000 AD — King James 2000. Revision of the KJV.

2001 AD — The Easy English Bible by Wycliffe Associates.

2001 AD — The English Standard Version (ESV) published.

2001 AD — The New English Translation (NET) published.

2002 AD — Today’s New International Version (TNIV) is published with a Gender Inclusive 
approach. This is largely a result of the backlash from the Evangelical community over putting 
gender inclusive language into the NIV. The NIV was restored to the traditional model when the 
TNIV was published. Revised in 2005.

2003 AD — The Voice in the Wilderness Holy Scriptures, Masoretic Text, Texts Receipts.

2004 AD — The Updated King James Version. KJV revision.

2002 AD — Martin Abegg’s Dead Sea Scroll Bible. A translation of the Biblical text found 
amongst the dead sea scrolls.

2004 AD — John Henson publishes Good as New: A Radical Retelling of the Scriptures. In 
heavily edited and contemporary language.

2004 AD — Robert Alter’s translation of the Five books of Moses.

2004 AD — Hebrew Roots Version, a translation of the Tanakh revised from the 1917 JPS 
edition, containing information on Hebrew root words behind the translation.

2005 AD — Dabhar Translation. Gives information as to figures of speech used in translation…
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from the Masoretic Text and Codex Sinaticus.

2005 AD — The Beloved and I: New Jubilees Version. Translation and texts structured in 
rhyming verse format.

2008 AD — Aramaic English New Testament. Translated from Aramaic texts.

2008 AD — The Voice Bible. This Bible is a Functional Equivalent translation structured like a 
screenplay. Old Testament completed in 2012.

2009 AD — The Comprehensive New Testament, Clontz and Clontz providing a translation from 
the Nestle Aland, 27th Edition with citations to textual sources and variants.

2009 AD — Catholic Public Domain Bible. Unofficial translation from the Latin by Ronald 
Conte, Jr.

2009 AD — The New Heart English Bible,  published by Wayne Mitchell and Mark Harness. 
This is in the Public Domain and is available as an electronic resource.

2010 AD — SBL Greek New Testament — Eastern Orthodox translation.

2010 AD — Lexham Translation. A Modern English, literal translation, only available online.

2010 AD — The Open English Bible. Free download and free usage; designed to aide translators 
worldwide.

2010 AD — King James Easy Reading Version, revision of the KJV.

2010 AD — The Work of God’s Children Illustrated Bible. Catholic revision of the Challoner 
revision to the Douay-Rheims Bible, placed in the public domain.

2011 AD — New International Version 2011 (NIV2011). This is a compromise between the 
traditional NIV and the TNIV that includes some Gender neutral language, but only with respect 
to generalizations of people, not in areas where God might be concerned.

2011 AD — The Fresh Agreement: God’s Contract with Humanity. Drawn from an early Robert 
Etienne translation, this applies modern vocabulary to the Greek New Testament.

2011 AD — The Kingdom New Testament by N.T. Wright.

2011 AD — Common English Bible (CEB). 

2012 AD — A Conservative Version New Testament.

2013 AD — New Messianic Version (NMV), uses Jewish names and emphasis Jewish context of 
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the Bible.

2014 AD — Modern English Version (MEV).  Revision of the KJV.

2014 AD — Tree of Life Bible, Masoretic Text Old Testament by Baer and Ginsburg.

2016 AD — Berean Literal Bible published by the Bible Hub. Like the Lexham version, this is 
available free online.

2017 AD — The Holman Christian Standard Bible is revised and published as the Christian 
Standard Bible (CSB).

2017 AD — The Evangelical Heritage Version (EHV), New Testament and Psalms.
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Translation Approaches

 Often, this is a discussion that leaves people confused. Most people are happy just being 
told, “This is the best translation” or “You should use that translation.” Yet, the question of 
which Bible translation to use is not as simple as that. True, there are some translations that are 
far better than others and there are some translations that no serious Christian should use, but 
even I could give you the “best translation” in the world, if you don’t read it because you don’t 
understand it, well, it is worthless to you. 
 We have to begin this conversation with the humility to say that there are a number of 
very good translations out there, but that no translation is perfect. Every translator or translation 
committee makes decisions about which way to translate certain words and those decisions will 
be informed by the context of the passage, our understanding of the language, and the theological 
presuppositions we hold. There are also different translation philosophies (which we will 
address later in this study) that inform how a word or phrase is translated. And so, not even an 
“Essentially Literal” translation is essentially literal in every passage of scripture.
 The Bible was written predominantly in two languages with a little bit of a third thrown 
into it. The Old Testament is predominantly written in Hebrew and the New Testament is 
predominantly written in Greek. There are also 268 verses in the Bible that are written in or 
contain Aramaic language (mostly in Daniel and Ezra), which is less than one-tenth of one 
percent of our Bibles. And so, unless you study these three languages, you must rely on those 
decisions made by translators. The good news is that if you choose several good translations 
from which you can study, along with solid study notes (whether in a commentary or study 
Bible), then you can get extremely close to the original texts without having any personal 
knowledge of the Biblical languages. So be encouraged in this conversation, not discouraged or 
overwhelmed by the abundance of English translations available.
 And there are an abundance of English translations out there. Some of them have noble 
origins (to provide a clear and updated translation for Christians to use) and others have more 
pragmatic aims (sometimes publishers sponsor their own new translation so that they don’t have 
to pay royalties to another publishing company). Sadly, there are some done for rather nefarious 
reasons (for example, the Inclusive translations or those translations produced by cults which aim 
at skewing the teaching of the Word). There was also a time when the enemies of God’s word 
persecuted anyone who would seek to translate the Bible into the common tongue of the people. 
They have lost that battle, but I sometimes wonder whether their approach today is to flood the 
market with translations so that the people of God will be overwhelmed and confused and still 
don’t read their Bibles.
 Yet, think of the abundance of Bibles as a blessing. Many cultures only have one (some 
don’t have any!) translation in their language, we have hundreds. That means finding good 
translations that are both readable and understandable is not a hard task. And, as I have often 
said, the best translation of the Bible is the one that you will study and that will draw you closer 
to your God.

Two Questions:

 When translating a Bible into English, there are two questions that first must be answered. 
The first question has to do with which manuscripts you consider to be best. The second question 
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has to do with the translation philosophy that you are choosing to use.

Approach to Manuscripts

 Since we do not actually have the writings of Moses or Paul or the other Prophets and 
Apostles in our hands, ancient copies of their writings must suffice. Yet, we have many ancient 
manuscript copies at our disposal and there are very few discrepancies between them, yet there 
are different approaches to the discrepancies.

Diplomatic Texts are translations that translate a single given manuscript, from beginning to end. 
It is not uncommon for these to make notations about variations in manuscript evidence, but the 
variations do not make it into the translation. In the case of our Old Testaments, they are most 
commonly translated from the Aleppo Codex or the Leningrad Codex, both Masoretic texts and 
both diplomatic texts. The Oxford Hebrew Bible (still in development) will represent an Old 
Testament eclectic text, including variants found in the Dead Sea Scrolls and elsewhere.

Eclectic Texts are translations taken from complete manuscripts, partial manuscripts, and 
fragmentary evidence. Instead of reproducing an entire manuscript front to back, variant readings 
are evaluated for each verse and clause to ensure the best reading possible. Most of our New 
Testament translations come from an eclectic approach, though their are two philosophies that 
are applied in the case of an eclectic text.

Majority Text: Where there is a variation between manuscripts, the majority reading (where there 
are the most available witnesses to a given reading) is the reading that is preferred. This is the 
approach found within the King James Version amongst others. The strength to this approach is 
that the majority reading often represents what was historically understood by the people in the 
ancient church. The weakness to this approach is that where an emendation is made (perhaps 
to clarify the text) that emendation will be reproduced and thus be given more weight than the 
earlier text.

Critical Text: Where there is a variation between manuscripts, older readings are given more 
weight. Further, given that human nature is to expand and to expound, shorter and more difficult 
readings are considered to have likely been the older readings. This is the approach taken by the 
majority of  “Modern” translations today, like the ESV, NASB, and the NIV. The strength of this 
approach is that it arrives at a text that is as close as possible represents the original manuscript 
as possible (at least in a scholarly sense). The weakness of this approach is that some of our 
historic, Christian understandings are not as recognizable within the text itself.

A final note about Biblical variants. For most of us who hold to Biblical Inerrancy, the phrase 
“variant texts” sounds a bit dangerous, but be assured that while there are many variants that 
have been found in the ancient manuscript evidence, the vast majority are little more than a 
spelling mistake  in a word, an omitted word, or a misplaced word (sometimes a scribe would 
substitute a word he thought would make the text easier to understand). And, even when those 
variations are more substantial (the longer ending to Mark or the account of the woman caught in 
adultery), there is no point of theology that finds itself at risk. 
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Translation Philosophy
 Whenever you go from one language to another there are certain decisions that need to 
be made. How does one handle figures of speech or poetic imagery, for instance. How does one 
handle nuances in word usage or in grammar is another example. How would you tell someone 
that it is “raining cats and dogs” when they have no such idiom in their language. Or how would 
you communicate the humor found in a pun going from one language to the next? These are all 
decisions that must be made and the decision that you make reflects your translation philosophy.

Formal Equivalence: These are often referred to as “essentially literal” translations. Translation 
is done on a word for word basis and word order is maintained as long as good English can be 
preserved. The strength of this ought to be obvious — you have what the author originally wrote. 
The drawback is that it requires you to work a little harder given that you need to understand the 
nuances of the language and the culture if you wish to correctly understand what you are reading. 
Examples of Formal Equivalence Translations are: Young’s Literal Translation, Jay Greene’s 
Literal Translation, the KJV, the NASB, and the ESV.

Functional Equivalence: This method of translation was originally labeled as Dynamic 
Equivalence by Eugene Nida, one if the method’s proponents. While it is sometimes also called 
a “Mediated” translation, Functional Equivalence is the term that most scholarship seems to use 
today. Rather than translating on a word for word basis, translation is done on an idea for idea 
basis. It is asked of each clause, “what is the author saying…what does he mean by this,” and 
then the translation is designed to communicate that idea faithfully. The strength of this method, 
too, ought to be obvious as it allows the translator to substitute figures of speech used in the 
target language for the figures of speech used in the original manuscripts. The drawback is that 
the translators are making more decisions for you the reader than they would be making were a 
Formal Equivalence approach to have been taken.
Examples of Functional Equivalence: NIV, NET, REB, NCV, NLT.

Optimal Equivalence: This is a more recent model of translation theory that uses a combination 
of Formal Equivalence and Functional Equivalence, depending on the kind of text being 
translated. Thus, in historical narrative or in didactic literature, more of a Formal Equivalence is 
sought and in poetic and prophetic literature, more of a Functional Equivalence is sought. The 
strength of this is that it is meant to combine the best of both of the aforementioned approaches. 
The drawback is that a lot is left up to the translator’s understanding of a text when it comes to 
determining the approach and that you, the reader, don’t always know the approach used at a 
given point in the text.
Example of Optimal Equivalence: HSCB & CSB.

Paraphrase: In some ways, paraphrases are little more than the author’s commentary on 
what a given text is saying. Some paraphrases are meant to be as close to the original text as 
possible and others permit their authors tremendous freedom in interpreting the events. The 
strength of this is that sometimes people find these the most readable editions of the Bible. The 
drawback should be obvious: you don’t really have the text in your hands, only someone else’s 
understanding of the Text.
Examples of Paraphrases: The Message, the Living Bible, The Voice, Easy Read Bible.
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But, note, do not draw hard and fast lines between these translation philosophies. Think of them 
more in terms of a spectrum with the Formal Equivalent on one side and the Paraphrase on the 
other side and Functional Equivalent translations located in between, some of which being more 
literal and others being more of a paraphrase. And remember too, that a true word for word literal 
translation (as would be seen in an interlinear text below) is in most cases nonsensical unless 
some interpretive decisions are made.

Interlinear: Some would not call these a translation at all, though most contain a translation 
of the Bible. An interlinear contains the text in the original languages plus a word for word 
reference under each word in the original text. These, then, can be compared and word studies 
done. For this, they can be a great resource. The drawback with Interlinears is that many of them 
do not do a good job of communicating grammatical information, which can lead to some poor 
understandings (and outright heresies!) of the Biblical texts.
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Examples:

Old Testament — Psalm 23:1

Hebrew: רָסְחֶא אֹל יִעֹר הוהי דִוָדְל רֹומְזִמ 

Pure Word for Word: A Psalm to David. Yahweh Shepherd my not I will be devoid.

Formal Equivalents

King James: "The LORD is my shepherd; I shall not want.”

English Standard Version: “The LORD is my shepherd; I shall not want.”

New American Standard Bible: “The LORD is my shepherd, I shall not want.”

Functional Equivalents

New International Version: “The LORD is my shepherd, I lack nothing.”
Worldwide English Bible: “Yahweh is my shepherd: I shall lack nothing.”

New Living Translation: “The Lord is my shepherd; I have all that I need.”

Paraphrase

God’s Word: “The LORD is my shepherd. I am never in need.”

The Bible in Basic English: “The Lord takes care of me as his sheep; I will not be without any 
good thing.”

The Message: “God, my shepherd! I don’t need a thing.”

 I chose a familiar and rather straight-forward verse in the Hebrew to illustrate the 
different decisions that are informed by your translation philosophy. For example, how will 
you refer to Yahweh? Most translations, out of respect for the Hebrew tradition not to speak the 
personal name of God evidenced in the Septuagint, prefer to translate Yahweh as LORD. The 
Message uses GOD and the WEB Bible uses Yahweh.
 Another choice that becomes obvious is how are you going to communicate the idea that 
God is acting like a shepherd to his people when his people are not sheep? The BBE seeks to 
clarify this within their paraphrase. 
 Further, how does one define not being devoid or empty? Most of our more literal 
translations follow the King James language and render it, “shall not want.” That particular 
wording is a little awkward in modern English, so both the Functional Equivalent translations 
and the Paraphrases modify it somewhat. Yet, it raises the question, of what is David speaking? 
Is David saying that he will not be wanting spiritually or physically? How you understand that 
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question will influence how you understand the rest of the psalm. The paraphrases and the 
Functional Equivalents tend to imply that David is talking about earthly needs, wants, or even 
good things, but is he? The Formal Equivalent translations leave that open for you, the reader to 
make this decision.
 Finally, is the language of not being empty language that speaks of the here and now or of 
the future? The Hebrew verb in question is in the imperfect tense, which implies an uncompleted 
action. In other words, the grammar itself does not answer this question — is David’s focus on 
the present or on the future. It could be on both. Context helps you make that determination, 
though all of the translations above have made that decision for you because the English is not as 
flexible as the Hebrew in this case.
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New Testament — John 1:1

Greek: Ἐν ἀρχῇ ἦν ὁ λόγος, καὶ ὁ λόγος ἦν πρὸς τὸν θεόν, καὶ θεὸς ἦν ὁ λόγος.

Pure Word for Word: In a beginning it was the word, and the word it was toward the God, and a 
God it was the Word.

Formal Equivalent

King James: “In the beginning was the Word, and the Word was with God, and the Word was 
God.”

ESV: “In the beginning was the Word, and the Word was with God, and the Word was God.”

NASB: “In the beginning was the Word, and the Word was with God, and the Word was God.”

Functional Equivalent

NIV: “In the beginning was the Word, and the Word was with God, and the Word was God.”

WEB: “In the beginning was the Word, and the Word was with God, and the Word was God.”

NLT: “In the beginning the Word already existed. The Word was with God, and the Word was 
God.”

Paraphrase

GW: “In the beginning the Word already existed. The Word was with God, and the Word was 
God.”

BBE: “From the first he was the Word, and the Word was in relation with God and was God.”

MSG: “The Word was first, the Word present to God, God present to the Word.”

The Voice: “Before time itself was measured, the Voice was speaking. The Voice was and is 
God.”

 I chose this verse not as much for its diversity in translation (as you will notice that 
most of the Functional Equivalent Versions translate the passage in the exact same way as do 
the Formal Equivalent Versions — the verse is just that important!), but to illustrate the way 
sometimes the differences in translation philosophy are not overtly apparent until you arrive at 
the paraphrases. Further, this passage shows you just how much the paraphrases differ.
 For example, the Message entirely obscures the connection between John 1:1 and Genesis 
1:1 and leaves open the idea that Jesus might have been a created being — he would simply have 
to be the first created being, something consistent with the theology of Jehovah’s Witnesses. 
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Furthermore, the Message also only speaks of the Word being present with God, and obscures 
the fact that the text teaches that the Word was God himself!
 The New Living Translation, a Functional Equivalent translation, though one that leans 
more into the realm of a paraphrase, departs from the pattern of the others and embellishes the 
text somewhat, speaking of how the Word “already existed” in the beginning. That is not too 
far of a stretch of translation, but once again it leaves open the possibility of a pre-Genesis 1:1 
creation of the Logos.
 I added The Voice to the paraphrases, which seeks to be paraphrased for a dramatic 
reading of sorts, because of the choice they made to render “the Logos” as “the Voice.” It is not 
am impossible stretch of the text, but it stretches the text further than language and context alone 
should allow. Further, what is this about the measuring of time? While we would agree that time 
was created at Genesis 1:1, this is once again an inference that the text itself does not permit.
 It should be noted that the Jehovah’s Witnesses, who translate the passage above as “the 
Word was a god,” and introduce a kind of polytheism into the text, did so as a result of a bad 
Interlinear version of the Greek that did not have grammatical references within it, and, without a 
working knowledge of Greek Grammar, they failed to understand how nouns in apposition work 
together.
  In this particular case, several pieces of Greek grammar come into play. First of all, when 
a noun (in this case, θεός, or God) is used with a definite article earlier in a given statement, 
it is usually considered to be definite when found later in the statement. Furthermore, what 
is typically referred to as “Colwell’s Rule” adds some clarity to what is going on. This rule 
states that when a Predicate Nominative which is probably definite (based on context) and 
which precedes a verb (as is found here) is normally anarthrous (written without the article). 
Furthermore, Paul Dixon, in his Doctoral thesis on anarthrous predicate nominatives, illustrates 
that most pre-verb anarthrous predicate nominatives add qualitative information, not identity 
to the subject they modify. That is a complicated way of stating that the Word is the same in 
essence with the “God” mentioned in the text, but is not the same in person. Hence, Moffat in 
his translation of the text, renders the last clause in this passage: “the Logos was divine.” John 
is making very clear in this passage that Jesus (the Word) is eternal, is a separate person from 
God the Father and God the Spirit, and is one in essence with them — but misunderstanding the 
Greek grammar behind this has led some into spiritual calamity. 

So, why shouldn’t all Bibles be Formal Equivalents?

 The big question deals with how you handle figures of speech. For example, in Exodus 
34:6-7, God preaches a sermon about his character. One of the attributes that God mentions in 
that context is that he is “long of nose.” The question is, how do you translate that? Do you leave 
it there in the literal sense and presume the reader will understand Hebrew figures of speech? Or, 
do you translate it more idiomatically as “patient” or even “slow to anger”? This is a translation 
choice that must be made, and in this case, even the most literal translations choose to interpret 
the idiom for you the reader.
 At the same time, do not run too hastily into the Functional Equivalent school of thought 
for all things either. One of the questions that missionaries face in translation is how do you 
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translate a term or an idea in a world where there is no equivalent…say for example, a lamb. 
So, if you go to the Papua New Guinea translation of the Bible, “Lamb of God” is translated as 
“Pig of God.” Somehow I don’t think that Jesus would have appreciated the reference. Some 
Arabic translations render Yahweh as Allah and “Son of God” as “Master of Humanity.” A 
Turkish translation renders “Son of God” as “God’s Representative” and “Father” as “Guardian.” 
One African translation (to polygamous tribes) renders “husband of one wife” as “faithful in 
marriage” — then again, that is how the broader church in America seems to be interpreting 
Paul’s language anyway — sad and dangerous.
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Gender Neutral Translations

 As modern Bibles continue to be published every year, one of the trends that is being seen 
more and more commonly is that of “Gender Neutral Translations.” In principle, the argument 
goes like this: Standard English usage has changed and it is no longer generally acceptable to use 
masculine personal pronouns to speak of people in general, thus, translations of the Bible ought to 
reflect this reality.
 On the surface, the argument seems pretty benign. In most cases, for example, that Paul 
speaks of the church as “brothers” or “brethren,” we know from context that he is speaking to 
the whole church and thus, to replace it with “brothers and sisters” is not such a great change. 
Some would even argue that this makes the intention of the text even more clear, thus making the 
message communicate more effectively.

Modern Gender Neutral Translations:
Christian Standard Bible (CSB)*
Common English Bible (CEB)
Contemporary English Version (CEV)
Easy to Read Version (ErSV)
God’s Word (GW)*
International Children’s Bible (ICB)
International Standard Version (ISV)*
New American Bible (NAB)
New Century Version (NCV)
New English Translation (NET)*
New International Version 2011 (NIV2011)*
New Jerusalem Bible (NJB)
New Living Translation (NLT)
New Revised Standard Version (NRSV)
Revised English Bible (REB)
Today’s English Version (TEV)
Today’s New International Version (TNIV)

* These Bibles tend to be more minimal in their use of Gender Neutral or Gender Inclusive language, 
seeking to apply the principle only in areas where groups of people are clearly being addressed.

 The strength of these translation lies in the fact that whether we might like it or not, common 
English usage has changed, and in most public spheres, the generic use of masculine pronouns is 
no longer the norm. These translations seek to reflect that reality.
 Yet, there are several weaknesses that come into play when you go down this road in terms 
of translation. First and foremost is that the most common way that one generalizes the pronoun 
is to shift from a singular pronoun to a plural pronoun. In other words, “he” becomes “they” and 
“his” becomes “theirs.” Often this can make the text quite clumsy and it can generalize to a group 
a promise that is intended for an individual. For example:

John 14:21
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ESV: “Jesus answered him, ‘If anyone loves me, he will keep my word, and my Father will love 
him, and will come to him, and make our home with him.”

NRSV: “Jesus answered him, “Those who love me will keep my word, and my Father will love 
them, and we will come to them and make our home with them.”

Notice how the ESV (reflecting the Greek as written) reflects a promise that is given to persons…
to individuals who love God by keeping His word. The Gender Inclusive NRSV implies that 
this promise is extended to the church as a whole body. Interestingly enough, the NRSV (by 
making the presence of God dwelling with groups rather than individuals) makes the text much 
more acceptable to a Roman Catholic audience, which views the church as the mediator of God’s 
promises.

 Another weakness is that in places, it obscures prophesies of Christ. For example:

Psalm 24:20

ESV: “He keeps all his bones; not one of them is broken.”

NRSV: “He keeps all their bones; not one of them will be broken.”

The Apostle John witnessed the breaking of the legs of the criminals crucified beside Christ while 
Christ’s were not broken and then looked back to this verse in the psalms and claimed that David 
was making a prophetic statement about the death of the Messiah. The NRSV utterly obscures this 
prophetic statement. 

 At times, changing the singular to plural completely changes the meaning of the verse.  For 
example, Psalm 19:12a is changed from “who can discern his errors” (NIV) to “who can discern 
their errors” (TNIV).  At first glance, with this verse entirely out of context, this change does not 
seem too threatening.  Yet, when you realize that the preceding verses of Psalm 19 are dealing with 
the perfection of God’s law.  Verse 12 is taking that law and then applying it to the individual, as 
Paul does in Romans, to remind us that we cannot know our errors without God’s good and perfect 
laws.  Yet, the TNIV, when “he” is translated “their” shifts the meaning of the verse to look as if 
God’s laws are the ones that have errors.  The TNIV reads like this:
“The Law of the Lord is perfect…,The statutes of the Lord are trustworthy…, the precepts of the 
Lord are right…, the commands of the Lord are radiant…, they are more precious than gold…, 
who can discern their errors.”  (Psalm 19: 7-12, TNIV)

 The last two objections are more practical than exegetical, though it should be noted that 
Evangelical scholars have cited some 2000 verses where problems arise out of Gender Neutral 
revisions. The first one is that the scriptures teach that women are not to be teachers in church 
and should learn in submission. In 1 Corinthians 14:35, Paul goes as far as to say that women 
should ask their husbands their questions in the privacy of the home. Could this be implying that 
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when Paul addressed himself to the “brothers,” something he does 99 times in his letters, that 
he is actually intending to address the men of the church with the expectation that they would 
communicate the pertinent things to their wives.
 Finally, the question remains as to where this might lead. In our current society of gender 
confusion, numerous invented pronouns are coming into use to refer to people who do not identify 
as gender-binary (he and she). Terms like Ze and Zhe have been introduced along with Ey, You, 
Peh, and Thon. So, where do we go with that? How far do we take this insanity into translation 
technique?
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